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ABSTRACT

Inthisregardanumberofphilosophers,intellectuals,leadersandreligiousgurusgive

theiropiniontimetotimeandaddedvalueintheconcept.DeenDayalUpadhyaywho

wasoneoftheleadingIndianphilosopher,economist,sociologist,historian,journalist,

andpoliticalscientistgavetheconceptofessentialhumanism whodevelopedthe

principleofintegralhumanism Theirlifetimemightbevarious,buttheirreasonbehind

thefreedom strugglewasrooted inIndia‘sage-old culture.Nehruhad anentirely

differentpoliticalphilosophythatmostlydifferedwithGandhiji‘s,butheemergeatthe

centrephaseinself-governingIndiaaftertheearlydeathofGandhijiandSardarVallabh

BhaiPatel.Politicalphilosophiesinthemodernperiodarerootedintheuprisingnextto

theocraticPapalStates.Mostofthesemodernpoliticalphilosophiesarequitedogmatic,

astheyemergedasreactiontopolitical,socialandeconomiccircumstancesthatexist

inEuropeancontinentatthetime,andhence,havepromotedsocialstrifeandconflict.

Theindigenoussuperioropinionwerenotgivenduethought,leaveunaccompanied

adopting them intheindependentIndia‘sgovernanceand political,socioeconomic

environment. HereiswheretheroleofsocialandpoliticalactivistslikeDeendayal

Upadhyayaandhispoliticalthoughtandphilosophy,namedasIntegralHumanism,gain

credenceandimportance.ThisconceptandthoughtisrootedfirmlyinIndia‘sunique

ethos,virtues,societyandsocialthoughtssuchasoneforallandallforone‘.Itisthis

beautiful,idealconceptofIntegralHumanism thatissuitableandappropriatetoIndia.
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INTRODUCTION

Sincethebeginningofhumansocietytherewasaconversationinitiateonthewayto

liveawealthylifeandtocreatetheothers(society)livingprosperoustoo.Inthisregard

anumberofphilosophers,intellectual,leadersandreligiousgurusgavetheiropinion

timetotimeandaddedvalueintheconcept.DeenDayalUpadhyaywhowasoneofthe

leadingIndianphilosopher,economist,sociologist,historian,journalist,andpolitical

scientistgavetheconceptofIntegralhumanism thatdevelopedthedoctrineofintegral

humanism.Thethemewasinitiallydeliveredintheform offourlecturesinBombay

duringApril22-25,1965.

Accordingtohim “Humankindhadfourhierarchicallyprearrangedattributeofbody,
mind,intellectandspiritwhichcorrespondtofourworldwideobjectives,kama(desireor
satisfaction),artha(wealth),dharma(moralduties)andmoksha(totalliberationor
'salvation').Whilenonemightbeunnoticed,dharmaisthe'basic',andmokshathefinal
objectiveofhumanityandsociety.Heclaim thatthemajorproblem withtogether
capitalistandsocialistideologiesisthisthattheyonlythinkthewantsofbodyandmind,
andwerethereforebasedonthematerialistobjectivesofwishandprosperity

Upadhyayaconceivethepoliticalphilosophy IntegralHumanism.Thephilosophyof
IntegralHumanism advocatestheconcurrentandintegratedagendaofthebody,mind
andintelligenceandsoulofeveryhumanbeing.HisphilosophyofIntegralHumanism,
whichisamixtureofthematerialandthespiritual,theindividualandthecombined,
bearseloquentindicationtothis.HevisualizedforIndiaadecentralizedpolityand
independenteconomywiththevillageasthebase.

DeendayalUpadhyayawasconvincedthatIndiaasanindependentnationmightnotrely
upon Western concepts like individualism,democracy,socialism,communism or
capitalism andwasoftheoutlookthattheIndianpolityafter Independence hasbeen
raiseuponthesesuperficialWesternbasicsandnotentrenchedinthesocietyofIndia's
ancientculture.Hewasoftheview thattheIndianintellectwasgettingsuffocateby
Western theories,which lefta "barricade"to the growth and developmentof
original Bharatiya (Sanskrit:"ofBharat"[India])thought.Upadhyaywascompelledto
answerwhathefeltwastheurgentneedinIndiafora"freshbreeze".

HewelcomedcontemporarytechnologybutrequiredittobeadaptedtosuitIndian
requirements.He supposed in Swaraj ("Self-governance").He died underunforeseen
situation and was establishdeadon11February1968at MughalSarai  railwayyard.
Upadhyaya edited Panchjanya and Swadesh (Daily)from Lucknow.In Hindi,hehas
writtenadrama ChandraguptaMaurya,andlaterwroteabiographyof Shankaracharya.



HetranslatedaMarathibiographyofHedgewar,thefounderofRSS.

He won awards and scholarships from the Maharaja ofSikarand industrialist
Ghanashyam DasBirla.Turningdownalloffersofgovernmentandprivatesector
employment,hejoinedtheRSS.HekeptcompanywithNanajiDeshmukhandSundar
SinghBhandari,RSSpracharakswhowentontoplayacriticalroleinanti-Congress
politicsinthe1960sand70s.RisingrapidlythroughtheRSSranks,hestartedaseries
ofpublicationsincludingitscurrentmouthpiece,Panchjanya,andstartedanotherwhen
thiswasbanned.Whenthattoo,wassuppressed,helaunchedathirdone.Heservedas
itscompositor,machinemananddispatcherandnevermissedanissue.

Inarecentlecture, K.N.Govindacharya,whopartedwayswiththeBJP,recallshow
UpadhyayaexpelledsevenofthenineJanSanghMLAsinRajasthanforopposingthe
ZamindariAbolitionAct.Heoutlinedhisphilosophyforgovernancetoanumberof500
partyworkersin1964andobtainableanexpandedversionatitsplenarysessionin1965.
ThefinalversionwasdeliveredintheshapeoffourlecturesinBombay,titled“Integral
Humanism”.AccordingtoBJPveteranLKAdvani,thetitlewasselectedtocontrastit
withthethesisof‘RadicalHumanism’putforwardbyMNRoy,theformerCommunist
leader.

DeendayalUpadhyaya,theardentnationalist,broughttolifetheindigenouspolitical

conceptsthatfindsignificanceinthestilldynamicpoliticalscenarioofIndia.Henever

claimedthatthroughhiswritingsandspeecheshegavesomethingnewtooursociety,

whateverhesaidwasadheringtothisnation‘sage-oldwisdom,whichwasbasedonour

cultureand tradition.Leaveaparthishumility;webeableto saythatDeendayal

obtainableaphilosophywiththeveryold

ThisconceptinIndiahasemergewithoutcauseanydifferenceinthecenterofthe

nation‘sconstituent,namely,anindividual,afamily,thesociety,andthestate,whichare

complimentarytoeveryadditionalforthecollectiveenlargementofoutsideandinterior,

beitthebody,themindandtheintellect.TheincreaseofArtha(Wealth)andKama

(Desire)shouldadheretoDharma(LawsofVirtue).

2.THECONTEMPORARYPOLITICALPHILOSOPHIESANDITSIMPACTS

The contemporary period politicalphilosophies having theirorigin entrenched in

uprisingnexttotheocraticPapalStates,whichfinallygavebirthtomainconcepts

namelydemocraticsystem,socialism,communism andcapitalism.Peoplebecame

rigidfollowersofsuchpoliticalideologies,whichwerebornasaresponsetocurrent

socio-economic-politicalsituationofthoseTimes.Thesepoliticalphilosophiesonly

perpetuatedconflictswithinsociety.Humansaretheultimateindevelopmentand

formation,because oftheirmentalability,capacity and potential.These led to

appearanceofmanygreatopinionsforthehumankindandtheirlifeonEarth.Butnow,

themodernerapoliticalphilosophieshaveledtotreatinghumansasanimals,promote

thoughtssuchasthecontinuedexistenceoftheFittest‘orthelawsofthejungle.



3.INDIAPOSTINDEPENDENCE

PoliticshadbecomeintegralpartinthelifeofordinarymanduringBritishImperialrule

inIndia.Manymovements,organizations,leaderssprangupandresistedthetyrannical

ruleoftheBritishaggressors.Therewereleadersinthepre-independenceerasuchas

BalaGangadharTilak,VinayakDamodharaSavarkarandMahathmaGandhi,whowere

tryingtounitepeopleintheirfightagainstthealienruleunderthebannerofourrich

cultureandtradition.Theybelievedthatpoliticalfreedom basedonourculturealonewill

bestableandwilllastlong.Unlikethefreedom struggleofsomeothernations,which

weremerepolitical,Indianstruggleforindependencewasbasedstronglyonculture.

Thisprovedthatourcountryisanation,rootedinculture,traditionandthegloriouspast.

Thatistherealsignificanceofourfreedom struggle.Thefeelingofonenation‘ofour

peopleisnotexactlybasedonanypoliticalconcepts,unlikeotherrevolutionsinthe

westernworld.

Whosepoliticalphilosophywasrootedinideasalientothisnation,tookcentrestagein

independentIndia.He,alongwithotherssharinghispoliticalphilosophies,noteven

analyzedIndia‘sownpoliticalconceptsandiftheywereworthytofollow andinstead

copiedandimplementedthosesystemsofpoliticsandgovernanceprevalentinthe

West.Mostofthewesternpoliticalconceptsofmoderntimeconsideredhumansas

material-beingalone,whosephysical,materialneedshadtobefulfilled.Thedivinity

withinthehumanbeingwasnotsomethingtheyconsideredimportant.Theconceptof

SocialistIndian Union alienated the common man from the politicalsystem of

NehruvianIndia.Hissocialism wassilentlyrejectedlater,whichisadifferentstory.In

SocialistIndia,formostoftheproblemssolutioncouldnotbefound;Socialinequality,

economic disparity,poor becoming more poorer,increasing dependence on

Governmentbyourpeoplewerethoseproblems.Itistheconsiderateopinionofthis

scholarthattheNehruvianpoliticalsystem adoptedbyIndiaisnotsuitabletoournation.

TheconceptofSocialistDemocracyofNehruanditsimpactonthisnation‘ssocio-

politicalsystem needtoberejectedcompletely.ToquotescholarandauthorMichel

Danino,whocounteredtheWest‘sobsession’sconcepts:Strictlyspeaking,Secularism

oftheEuropeankindisill-suitedtoIndia,sincereligiondidnothereattempttoharness

politicalpower.ImposingitinIndianpubliclifecanonlyleadtoculturalnihilism.

4.DEENDAYALUPADHYAYATHECREATIVETHINKER

DeendayalUpadhyaya‘smainpoliticalphilosophyIntegralHumanism ‘wasdeliveredas

alectureinBharatiyaJanaSangh‘s(BJS)partyconferenceatMumbaiin1968,asits

leader.Though,thephraseIntegralHumanism ‘wasatfirstusedbyIndianFreedom

FighterBipinChandraPalintheyear1921,itwaselaboratedandgivenexactmeaning

byDeenadayalUpadhyaya.IntegralHumanism isaboutwhythereshouldbestable

conflictsinman‘slifeinthenameofvariouspoliticalconcepts?Ittalksaboutourtime-



testedwayoflifewhichisnormallycalledasDharma‘,thesustenanceoflife.Heonly

exaggerateditfortheworldatbigtotakeacloserlookatit.IntegralHumanism‘not

onlytalksconcerningourownancientwayoflifebasedondharma,buttoohow itis

suitableintoday‘slifeDeendayaldidnotrefusethewesternpoliticalconceptnowlike

that;Hisargumentwasthattheproblem anditsresultcannotbeapplieduniformlyasit

maynotsuitdissimilarcultures.

5.SIGNIFICANCEOFINTEGRALHUMANISM

Inview ofthefactthathispoliticalideaisrootedinIndianethosandtraditions,one

neednotgivereligiousconnotationtohisphilosophy.SomebestEnglishknowledgeable

scholarsinourcountry,followingthepathofafew westernthinkers,hadwrongly

interpretedanddefinedourcoreconcepts.Theywerenotpreparedtoacceptthe

contributionofnoconflictingIndiancivilizationsethostotheworld.E.g.thedefinitionof

Hindu’sareligion;contrarytothisitisgenerallyunderstoodaswayoflifeanditisour

nationalidentity.ThesameisinthecaseofDharma‘whichmeanssustenanceoflife,

andnotreligion.WithproperunderstandingoftheseconceptsDeendayalgaveprofound

inspirationtoournationthathadbeensubjugatedbyalienruleforcenturiestogether

andthathadlostitsancientnationhood,whichisHindu‘bynature,hasitsrootsfirmly

onancientIndianvalues,andourwayoflifebasedonDharma‘.Theapplicationofhis

philosophyispossiblenotonlyinpolitics,butalsoinotherspheresofman‘slifelike

social,economicandculturalspheresofournation.Deendayalcarriedoutin-depth

studyofmostofthesocio,politico,economictheoriesthatprevailedinhislifetime,

apartfrom analyzingitsevilimpactonvariousnations,whichmadehim toponderon

India‘sownsystem forwayoflife,andthroughthat,tofindsolutionstopresentday

conflictsacrosstheboard.Isthereasynthesisamongthewesternconcepts‘suchas

communism and capitalism? Can we find synthesis with each otherin these

philosophiessinceeachisadogmathatrejectstheotherviewthewesternphilosophies

presentedconflictsandstrugglesasawayoflifetomankind?

6.‘RELIGION’,THEFABRICOFINDIANSOCIALLIFE

IntegralHumanism‘waspresentedtoentirehumanitybyDeendayaltoresolveconflicts

inmankind;tocreatesynthesisinhuman‘slifewiththatofsociety,stateandnation,and

beingcomplementarytoeachotherratherthanbeingasconflictingelements.Integral

Humanism insiststhathuman‘slifeisembodimentofsynchronizationnotonlyinbody,

mindandintellectbutinallspheres,suchassharingdutiesaswellasrights,human-to-

human,individual-to-family,family-to-village,family-to-society,

7.‘INTEGRALHUMANISM’,THEINDIANAPPROACHOFLIFE

TheIndiannationhoodanditsindividualityisHindu‘,theIndianmethodofLifeor

SanadhanaDharma‘(Age-oldDharma).ThislandisthereforecalledHinduRashtra‘,



whichisboundbyDharma‘.Deendayal,whileelaboratinghisphilosophy,usesthe

phraseslikeourancientnation‘,ourideaofmagnificentlife‘,thephilosophyoflifehere

developedthroughtheages‘,nationalself-esteem‘andnationalcharacter‘.Theseideas

hadtakersincontemporaryleadersofIndiasuchasAurobindo,Tilak,GandhiandPatel.

ThesephrasesimplythedirectionofhisthinkingwithstressforNationalrebirth,with

theconceptionofculturalunity,whichisthefoundationofsurvivalasanationandwas

obviousinitsthousandsofyearsofhistory.Historicconceptofthenatureofthisnation

developedthroughcenturies:Thenationhoodcannotbeshapednowbydeclarations.It

isthecontinuityofhistory,cultureandtraditionthatgivecauseforitsfunctionasa

nation.TheexpansionofArtha(wealth)andKama(desire)shouldadheretoDharma

(virtue).

TheconceptofDharmaisnotonlyapplicabletoanindividualbutalsotosociety,state

andnationatlarge.Humanisbothpoliticalandsocioeconomicbeing,hedependsnot

onlyonhisrightalonebutalsohasdutiesandresponsibilitiestowardseverythinginhis

life,beanimateorinanimate.ThatishisDharma,whichisIndianwayoflife,called

SanatanaDharma‘(Age-oldDharma).Deendayalemphasizedthatpoliticsshouldbefor

nation‘ssakealoneandnotforpersonaladvantageofaselectedfew.Henotonly

presentedphilosophicalperception,butalsopresentedthemundane,astohow the

philosophicalperceptionscanbeimplementedwithadherencetoourtradition.With

thatoutlookhehadpresentedcertainsystem tomaintainourlargesociety. The

mechanism ofthatsystem insistsone‘sdutyandvoluntarycooperationfrom allthe

participantsinsocietyfrom thevillagetotheentirenation.

8.ORIGINSANDDEVELOPMENTOFHIAMANISM

Deendayalwasnotonlyapoliticalcampaignerbutalsoathinkerwhoponderedover

varietyofissuesand aspectsofsocial,politicaland economicalsignificance.He

formulatesthephilosophyof"IntegralHumanism".Thisworkseekstolookatits

varioussizes.though,beforeanalyzingDeendayal'sideasonhumanism,itwouldbe

veryimportanttohaveanapproachingintotheconceptofhumanism initsMany

manifestationsasexpressedintheWesternandtheIndianthought.Humanism isa

topictovarieddefinitionsandinterpretations.Broadlyspeaking,humanism isaman-

centered philosophy.According to H.J.Blackham,"Humanism proceeds from a

hypothesisthatmanisonhisindividualandthislifeisallandanassumptionof

responsibilityforone'sownlifeandforthelifeofmankind-anevaluationandan

undertaking,twopersonaldecisions.Lessthanthisisneverhumanism."

9.CONCLUSION

Thusafterthedepthassessmentoftheliteratureitcouldbeconcludedthatthat

althoughUpadhyayandhisallcounterpartmeantatthegladnessofsociety,thoughthe



Upadhyaydeterminedonthehappinessanundividedsocietyasthemainaim whether

theothersseem todependedextraonthebusinesstheoriesandapproachestoachieve

theprosperityandhappinessofthesociety.

DheendayalUpadhyayatrytofindanswerfrom ourindividualscriptures,societyand

ritualandalso,hemostlyandclearlyunderstoodalthoughaphilosophyevolvedstand

oncertaincircumstanceentiretheworld.Thosesituationswerenotsameorparallelto

allnations.Onesolutionorphilosophycannotbeusefulandkeptasayardsticktoother

nation‘s problems.Though Dheendayal‘s IntegralHumanism‘is based on four

PurushathasofDharma,Artha,KamaandMoksha,hedidnotdivulgemoreaboutthe

religiouslifeofmanashewasapoliticalleaderandnotareligiousguru.‘,whichpoint

outthathewantedthethoughtstobeimplementedbythecommonman,thenormal

folk.ThatmaybelikeThiruvalluvar‘swayofbasicallyweavinghiscoupletswithout

talkingconcerningMokshastraightbutgaveenoughstresstoDharma,ArthaandKama.
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